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1 Introduction to the Epistle to the Colossians
1.1 The author, the Apostle Paul

In AD 36 (about six years after Jesus’ death and resurrection), the risen Christ transforms Saul, the zealous Pharisee and rabid persecutor of the fledgling Church, into Paul, the Apostle to the Gentiles (Acts 9).  This one who had sought to destroy the Church became the chosen instrument of the Lord for a specific task (Acts 9:15-16).  What was Paul to do, and to whom?

1.1.1 Paul’s capacity and plan of evangelism

Read Acts 13:13-16 and 44-49.  If Paul is the Apostle to the Gentiles, why does he go first to the synagogue?  Read Rom 11:1-6, 32.  
How might the Jews of the dispersion who come to believe in Jesus be useful in the ministry? Consider what Jesus says in John 5:39-40 and Luke 24:44-49.

How will the Jews of the dispersion present a challenge in the ministry?  Read Gal 2:11-14.

The Lord chose a man well equipped for the task of spreading the Gospel to the Gentiles in the dispersion of the Jews.  Paul has deep roots in both Jewish and Gentile communities.
· Paul was a Roman citizen (Acts 16:37; 22:25) of Tarsus in Cilicia, a respectable Greek city.  How capable is he in engaging the culture and philosophy of the Greco-Roman world? (Acts 17:16-31)

· Paul was also a “Hebrew of the Hebrews” (Php 3:3-11) and practiced interpreter of the Scriptures.  Now he has their key: Christ crucified for our sins and raised for our justification (Rom 4:22-25; Gal 3:10-18).
The Apostle Paul understands the clash (and synthesis) of these two cultures, and the true unity that belongs to the Church in Christ.  He is also equipped to make those schooled in the Scriptures adequate preachers of Christ for the Gentiles in their community.

1.1.2 The Travels and the Letters
In freedom, persecution, or imprisonment, Paul’s redeemed life is apostolic (Acts 9:15-16; Eph 6:20; Php 1:12-14).  He often encourages the believers from the midst of hardship (Php 4:10-13).  How is an imprisoned Apostle a challenge for the Church?  An encouragement (Col 1:24-25)?
From Acts, we know that Paul makes three major missionary journeys, in addition to other travels, including his trip to trial in Rome (AD 60-61).  He encounters much opposition, and is imprisoned several times in several places.  Paul and his associates cover a large territory (see the map) and the fledgling congregations encounter many and various challenges.  A significant part of Paul’s apostolic ministry involves writing letters to congregations to encourage them to unity in the body of Christ and steadfastness in the faith, or to address specific doctrinal matters.  He also receives reports (Col 1:7-8), sends delegates (Col 4:7-8), and visits established congregations to check on them (Acts 15:36).
After Paul’s first missionary journey through Cyprus and part of central Asia Minor (AD 46-47, Acts 13:4-14:28), the Jerusalem Council met (AD 49) to resolve issues in the coming together of the Jewish and Gentile churches.  Read Acts 15:1-2 and 19-21.  What does the Council decide?  How many Churches are there? Read Eph 2:13-14.  (Paul may write Galatians about AD 49, or perhaps later around 55.)
In Paul’s second missionary journey (AD 50-54, Acts 15:36-18:22), he visits more of Asia Minor (50-51), then travels through Macedonia (51-52), Athens, Corinth (52-54), and, briefly, Ephesus, where he promised to return if able (Acts18:19-20).  Apollos of Alexandria was preaching there (Acts 18:24-28).  
On Paul’s third journey (AD 54-58) he again travels through Asia Minor and Macedonia.  He makes good on his promise to visit Ephesus (Acts 19:1).  After teaching of the Holy Spirit (Acts 19:2-7) he preaches boldly in the synagogue for two years (Acts 19:8-10).    What is the reaction at Ephesus among the Jews (19:11-20)?  The Gentiles (Acts 19:21-41)?  What happens elsewhere as a result of his preaching? (Ephesus lies at the seaward side of the Lycus valley, which includes (about 100 miles inland) the cities of Laodicea, Hierapolis, and Colossae.)
Paul’s address to the Ephesian Elders, just before his departure for Jerusalem (Ac 20:17-38), sounds a note of warning (Acts 20:28-32).  How are they to hold fast?
After Paul’s three journeys, he goes to Jerusalem and is arrested (AD 58).  He is imprisoned in Caesarea Maritima ~ AD 58-60, appeals to Caesar, and is transported to Rome (AD 60-61).  In Rome he receives visitors and seems to have much more freedom than he had in Caesarea (Acts 28:30-31).  It is likely that he meets Onesimus and receives Epaphras, the likely founder of the Colossian congregation, during his Roman imprisonment, which puts the writing of Colossians at about AD 61-63.

Colossians is one of four “captivity letters” of Paul (also one of the Pastoral Epistles, 2 Timothy), written about the same time, when Paul was imprisoned in either Caesarea Maritima or in Rome.  These letters include:
· Philemon – Paul writes Onesimus’ master in Colossae on behalf of the runaway slave now become a brother in Christ.
· Colossians – Paul writes the church in Colossae to defend the all-sufficiency of Christ for both Jew and Gentile (Col 2:8-10) and perhaps to aid Onesimus’ reception (3:11, 3:13 4:1).
· Ephesians – A more general letter, likely a circular one to all the churches of the Lycus valley (Is it the letter to Laodicea, Col 4:16?)
· Philippians – Epaphroditus visited Paul in Rome from Philippi (in Macedonia).  In a letter filled with rejoicing, Paul holds up Christ as the one who humbled himself for us, and admonishes the faithful to Christ-like humility and service (2:5-10)
Philemon, Colossians, and Ephesians were sent with Tychicus and Onesimus (Col 4:7-9) from Paul to Ephesus, and from there throughout the Lycus valley. 
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1.2 The Colossian congregation and situation

How is Paul, the apostle in chains (4:3, 18), connected to the congregation in Colossae, personally and historically speaking (2:1; Phm 1-2, 10-12; Col 4:7-9, 17)?  

How is Paul connected, pastorally/apostolically speaking (1:24-25; 2:1, 5)?  
How many Churches are there (4:15-16)?  What holds the Church together (1:21-23)?

From the Lutheran Confessions – AC VII: The Church
Our churches also teach that one holy church is to continue forever. The church is the assembly of saints in which the Gospel is taught purely and the sacraments are administered rightly.  For the true unity of the church it is enough to agree concerning the teaching of the Gospel and the administration of the sacraments…

How can we say there is one holy church in the midst of great divisions?  How is she united in Paul’s activity?
If not founded directly by Paul, how might the congregation have come to exist (Acts 19:8-10; Col 1:7-8; 4:12-13; Phm 1-2)?

The congregation seems to be drawn from both Jews and Gentiles (cf. 1:21, 27 and 2:16).  Paul never quotes from the Old Testament in Colossians.  What is the source and ground of his proclamation (2:1-3)?

1.2.1 Why the letter to Colossae, and how does it address us?

When Paul writes, Epaphras is with him in prison (Phm 23).  With his report, it seems, Paul has heard both good and bad about what is going on at Colossae, and so he writes to encourage the saints (1:4, 9) and to warn them against both a relapse into paganism (3:5-7) and acceptance of teachings at odds with the true Christian faith (2:8, 16).
Paul doesn’t explicitly describe the heresy being confronted in Colossae (2:8), but rather “overwhelm[s] it by confronting it with the whole riches of the true Gospel of Christ” (Franzmann, 123).  Nonetheless, we can get an idea of the situation from the historical situation and Paul’s line of argument (Deterding, 7-12).

· Colossae is inundated with a roiling stew of cultures and spiritualities.  On the one hand, the church is opposed externally by both Gentiles (Acts 19:23-29) and Jews (Acts 20:17-21).  What is the little Christian congregation, suffering at the hands of established, influential foes, to think?

· On the other hand, Jewish and Gentile ideas came together to form “hybrid” spiritualities and philosophies.  The resulting philosophy has “the appearance of wisdom” and, to some, seems compatible with faith in Jesus.  It is being proposed within the congregation as something to be added to what the congregants have learned already, something to “perfect” or “finish” their formation (1:28).  There are at least three elements to the errors faced in Colossae:
· A metaphysical / philosophical element: Paul warns against captivity to human tradition or philosophy (2:8).  This teaching seems to be related to the “elemental spirits of the world” (cosmic powers) and the worship of “angels” (2:8, 18).  There is evidence of incipient Gnosticism (Gnoastic vocabulary: fullness, 1:9-10, 19; knowledge, 2:3; neglect of the body, 2:23).
· A ritualistic element: Paul also addresses circumcision and other Jewish observances (2:11, 16-17).

· An ascetic element: Followers undertook certain disciplines, evidently in an attempt to control their passions or to reach a higher level of “connection” with God (2:18, 20-23).
Background for understanding – Gnosticism
Gnosticism describes a set of related heresies that reached maturity in the early 2nd Century, aptly catalogued by St. Irenaeus (AD 120-202) in his Against Heresies.  The basic teaching of Gnosticism is that the salvation accomplished in the flesh by Jesus is merely a figure of a deeper wisdom, which involves freeing the spiritual from the fleshly.  They saw the act of creation as an evil degeneration of a spiritual fullness, carried out by a rebellious demigod.  To the Gnostic, the plan of salvation is to learn a special wisdom and to undertake spiritual practices that will free the soul from the material body, which is, to the Gnostic, essentially evil.  The goal is to achieve union with the highest level spirit being, not a restoration of a perfect creature-creator relationship.  What God has put together (soul and body) are rent apart by this teaching.  The recently found Gospel of Judas, seems to be a Coptic translation of a document mentioned by Irenaeus but long thought lost.  
In the syncretistic environment of the Greco-Roman world, elements of Gnosticism were mixed with Jewish and Christian teachings, resulting in what Irenaeus called a ferocious, darting beast in the woods.  While Colossians is certainly much earlier (c. AD 61-63), note that it does carefully demonstrate that the Creator God and the Redeemer God are the same (1:15, 18) and that salvation is accomplished in the flesh (1:22; 2:9).  
In sum, in Colossae the all-sufficiency of the person and work of Christ in the Gospel is being challenged as the only and final revelation of the way of salvation (2:2-3).  What is the way of sanctification?  Do philosophy, or mysticism, or moralism have anything to add to what is ours in Christ’s justification?  How does Paul speak in Colossians (1:5-6, 13-14, 19-20; 2:6-7; 3:1-4)?
We can look at Colossians as encouraging Christians to make the cross of Christ their frame of reference for all of life.  It’s important to have a frame of reference in life.  Paul in Colossians sets the frame of reference for the Church: Christ and him crucified.
· The cross frames something concrete.  How does our church relate to other churches?  As Jesus prayed that all believers become as one (John 17), what is the organizing principle, or organizing person, or head? (Col 1:17-18)
· The cross separates those who look to it from those who look away.  How does the Church relate to the world’s religions?  What do we share in common with people who have a different answer than we do about who Jesus is?  (1:21-23)
· We either see the cross from below, as towering over the world, or from 30,000 feet, as a miniscule speck in it.  Is faith a small part of our lives in the world, or are our lives in the world a small part of the faith?  Is Christianity one kind of spirituality, or ought spirituality outside of the Holy Spirit be called a spirituality at all? (2:18-19)
· Until He comes again, the cross shapes the lives of those who are justified under it.  We will take up our crosses and follow him.  How do we reconcile our present situation with our present and future hope? (3:1-4)
A central place in Colossians is given to a hymn that holds up this One who must fill our frame of reference: 1:15-20.
2 The Epistle of Paul to the Colossians

The letter is doctrinal, like the creeds. It proclaims the divinity of our Lord Christ, “God of God, Light of Light, Very God of Very God,” and his humanity “and was made Man,” “crucified for us, dead and buried,” and the exaltation of his human nature “and he sits at the right hand of God the Father almighty.”  
What is confessed about who Jesus is matters, in terms of the faith and in terms of life.  
The letter also unfolds very practically what it means for us that this one who dies on the cross is true God, and that he sits as the Father’s right hand.  Being united to such a Lord, how now shall we live?
As is typical, then, of a Pauline epistle, Colossians can be outlined in two basic parts, then broken into further subdivisions:
I. Proclamation (Kerygma): “The proclamation of the Gospel”

a. Salutation (1:1-2)

b. Overture (1:3-20)

i. Thanksgiving Report (1:3-8)

ii. The Source of Knowledge: Reason for Intercession (1:9-14)

iii. The Christ Hymn: Creation and Reconciliation (1:15-20)

c. Main Exposition and Resolution (1:21-2:23)

i. The Ministry of Reconciliation (1:21-29)

ii. True Knowledge (2:1-5)

iii. The Fullness of Christ (2:6-15)

iv. True Freedom (2:16-23)

II. Exhortation (Paraenesis): “The produce of the Gospel”

a. The Christian Life (3:1-4:6)

i. Death and Life (3:1-4)

ii. Put Off and Put On (3:5-17)

iii. The Table of Duties (3:18-4:1)

iv. Watch and Pray (4:2-6)

b. Concluding Matters (4:7-18)

This study’s outline and much of its perspective on Colossians relies heavily on Paul Deterding’s Colossians (Concordia Commentary). St. Louis: Concordia Publishing House, 2003.

2.1 Proclamation: The proclamation of the Gospel in Christ Jesus (1:1-2:23)

Key words and themes
· Apostle – The word apostle comes from the verb apostellein (apo = going out from; stellein = to order or dispatch).  An apostle is a representative specifically authorized by the sender to act in the sender’s stead.  The Hebrew shaliach could execute even engagement or divorce.  Who are some biblical shaliachim? How else might we translate this concept: in a secular sense?  In a Christian sense?  We will look at Paul’s apostolic ministry in more detail in 1:24-29.
· Faithful – Can describe God or believers, either according to saving faith or to its fruits in living according to it.
· In Christ – Paul uses this phrase about 170 times in his writings.  The phrase speaks of “a harmonious relationship with Jesus Christ and baptismal incorporation into the Body of Christ.” (1:2, 4, 14, 28; 2:6, 7, 10, 11, 15).  Those in him enjoy that which is in him, comprehended in his work (1:4, 14, 28; 2:3, 10, 11, 15).  In Christ conveys the idea of the Body of Christ.
· Into Christ – Paul speaks thus of being brought into the “in Christ” relationship, as by Baptism (1:16, 20).
· With Christ – Those baptized into Christ participate with Christ in what he has done and is doing in the world (2:11-13; Rom 6:3-8).
2.1.1 Salutation (1:1-2)
What “credentials” does Paul present to justify his writing to the Colossians?  What does it mean for Paul to address the Colossians as Apostle (see John 17:2-3, 10, 18; 20:21-23; Eph 2:20)?
Who teaches and corrects the Church today?  What are their credentials?  What does Paul imply about self-appointed apostles?
From the Lutheran Confessions – AC V: The Office of the Ministry
In order that we may obtain this faith, the ministry of teaching the Gospel and administering the sacraments was instituted.
AC XIV: Ecclesiastical Order
It is taught among us that nobody should publically teach or preach or administer the sacraments in the church without a regular call.
Paul addresses the Colossians as “saints and faithful brothers in Christ.”  Who are the saints (1 Cor 1:2)? What meaning does the appellation “brothers” add?  (Col 1:1-2; 4:7-9, 15; Mark 3:33-34; 10:29-31)  What are the practical implications in Colossae? (Philemon 1-3, 7, 10, 15-16, 20; Rom 8:28-29)
On what basis and how would Paul (and the One who sent him) have us address each other in the Church?

Paul transforms the common form of the letter to serve Christ.  His greeting bears to the Colossians “grace and peace”—grace, charis, may be likened to chairein, “Greetings!” a typical Greco-Roman salutation.  To what does grace refer(Eph 2:8)?  Peace is the typical Hebrew greeting, shalom, which indicates the status of having a right relationship with God (Num 6:24-27; Col 1:20; Eph 2:15-16).

What themes does Paul prepare us for here?  In the outline we noted that the salutation was included under “proclamation.”  What difference would it make if the salutation logically fell outside both parts, or fell under “exhortation”? 
2.1.2 Overture (1:3-20)

This part of the letter maybe likened to the overture of a symphony, which introduces and weaves together the major themes of the whole (Deterding, 26).  These eighteen verses comprise only two beautifully constructed Greek sentences, one spanning vv. 3-8 and one spanning 9-20.  These two sentences are bound together by many verbal parallels.
2.1.2.1 Thanksgiving Report (1:3-8)

Key words and themes
· Lord Jesus Christ – The word “Lord” (kyrios) translates the Divine Name “YHWH” in the Greek New Testament.  Paul’s usage echoes the common early confession of Jesus’ divinity, “Jesus is Lord” (Rom 10:9; 1 Cor 12:3), and his own Damascus Road encounter with the resurrected Jesus (Acts 9:5).
· Hope – This word translates the family of the Hebrew verb batach, which means to trust.  “Hope is trust with the certainty that God will fulfill his promises.” (BDAG)  “Hope is simply faith directed toward the future.”  It may refer to the act of hoping or to the object of the hope.  How is hope lived out? (Col 1:11; Rom 5:1-5)
· Servant (slave) – In NT era usage, the doulos was wholly owned by his master and had no individual identity, but rather represented his master (See Ex 14:31; Josh 1:2, 13; Isa 42-53; Php 2:5-7).
After the salutation, Greek writers often told their letters’ recipients that they had invoked the gods on their behalf.  Paul invites the Colossians to consider why he gives thanks to God in his prayers on their behalf.  What do the Colossians learn is the root of Paul’s thankfulness?
Paul writes “We always thank God, the Father of our Lord Jesus Christ…”  Why does he write in the plural (4:2-3)?  What special connection will Timothy have with the church at Ephesus (1 Tim 1:3)?
Paul gives thanks for the “love (agape) that you have for all the saints.”  What sort of love is this?  On what account do they love with this particular love, and what is the connection?  From where does it come (1:8; Gal 5:22-26)?
Perhaps in contrast to others in Colossae, Paul points the Christians to the first things, to the one source of God-given growth.  How is the Gospel “bearing fruit and growing” in the present, among us?  What is essential in its doing so (1:6)?

Paul will return to the Word of Christ again in 1:21-29; 3:16; and 4:7-17.  Though in a more gentle way, Paul begins to lay the groundwork for the argument he made with the Galatians (Gal 3:1-6)—that salvation, justification and sanctification, is entirely God’s work, and by his Word and Sacraments.  What temptation is he confronting?

Paul makes only a single explicit mention of the Holy Spirit in v. 8, though the letter is full of the work of the Holy Spirit.  Why might Paul place so much emphasis on preaching Christ and make only passing reference to the Holy Spirit (John 12:47-50; 16:12-15)?  What is the work of the Spirit toward and in us (15:26; Rom 8:16; 1 John 4:1-6)?  What happens when spiritual life develops “beyond” what God reveals of himself in his Word, that is, in Christ (Gen 3)?  (see, if interested, Smalcald Articles III:8)
2.1.2.2 The Source of Knowledge: Reason for Intercession (1:9-14)

This section hinges on 1:3-8, beginning “On account of this, we also…”  What encourages or motivates Paul to pray thus for the Colossians?  Why is he hopeful, and why should the Colossians be?  What lies behind and ahead for them?
How will the Colossians “walk in a manner worthy of the Lord, fully pleasing to him, bearing fruit in every good work and increasing in the knowledge of God”?  From whence will what is needed come?
Key words and themes
· Inheritance or share – Such concepts are frequently used in the OT to refer to the Promised Land (Josh 1:6; 22:26-27), a prophetic type of our bodily resurrection and eternal life in the new heavens and new earth.   What is the downpayment, or guarantee, of this inheritance? (Eph 1:11-14)
· Redemption – This word, having to do with freeing from bondage by payment of a ransom (Ex 21:30), is one way of looking at how Christ has “purchased and won me from all sins, from death, and from the power of the devil, not with gold or silver, but with his holy, precious blood and with his innocent suffering and death…”  Paul elaborates later (2:13-14).  This redemption is an accomplished fact, but will be brought to completion in the day of Resurrection (Rom 8:20-25; Luke 21:28).  
· Kingdom – Jesus speaks of the reign of God he brings into the world as the kingdom of God or the kingdom of the heavens (Mt 4:17; 12:28).   The kingdom’s “economy” is based on forgiveness (Mt 16:18-19; 18:23-27).  It is present with us now and also awaiting a future, more visible, fulfillment.  How does God’s kingdom come to us (Mt 13:1-11)?
· Knowledge, spiritual wisdom and understanding, power – Paul speaks in terms that may be familiar to Gnostic opponents of the pure Gospel.  
There are many who claim to impart knowledge, wisdom, and understanding—that is, the truth (1:5, 6).  Paul speaks frequently of these in Colossians (1:6, 9-10, 27-28; 2:1-3).  What is the wisdom and power of God (1 Cor 1:20-31; Col 1:23-29)?  How is it conveyed (3:16)?

God’s wisdom is not abstract, but personal.  The book of Proverbs identifies Wisdom as the personal agent of the creation (Prv 8).  Can fallen man perceive God’s wisdom adequately in created things?  (Rom 1:18-23; 3:9-12; Pss 14/53).  How are we to become truly wise, to be “filled with the knowledge of his will in all spiritual wisdom and understanding” (1 Cor 2:12-14)?  
Irenaeus in the 2nd Century describes Gnostics who teach that the “human Jesus” institutes a baptism for the remission of sins, and the “divine Christ” who descended with him teaches about “redemption” as a later stage, by which people may progress to a spiritual fullness (redemption from the material body).  In contrast, how does Paul explain redemption (1:14)?  When was it accomplished (1:13) and how? What is the effect of its having been accomplished (Rom 5:12-21)?

Perhaps redemption as forgiveness of sins sounded like a small thing to some of the Colossians, so that they felt they should add to it.  Can you think of modern spiritual teachings similar to ancient Gnosticism in this respect?  What do they misunderstand about the forgiveness of sins in Christ?  How might we respond?
Paul opened with thanksgiving; now he encourages the Colossians to add their own thanks (1:12).  How does thanksgiving function in our life of faith?  In what way ought we to reflect on our individual and collective lives of faith?
2.1.2.3 The Christ Hymn: Creation and Reconciliation (1:15-20)

Paul has summarized the redemptive work of the Triune God: “[The Father] has delivered us from the domain of darkness and transferred us to the kingdom of his beloved Son, in whom we have redemption, the forgiveness of sins.”  Now Paul continues in hymnic style, unfolding the identity of this Son in whom we are redeemed.  To help us understand the structure of the hymn and to appreciate it in its original form, a straightforward translation is included here:
The Christ Hymn of Colossians 1:15-20

13 
[the Father] has delivered us from the domain of darkness



and transferred us to the kingdom of his beloved Son,

14 
in whom we have redemption, the forgiveness of sins,

–
15
 who is the image of the invisible God

 

the firstborn of every creature
16 
for in him were created all things,

 

in the heavens and on the earth,



the visible and the invisible,



whether thrones or dominions or rulers or authorities


all things through him and for him were created,

17 
and he himself is before all things


and in him all things have their existence together;

18 
and he himself is the head of the body, the Church,


who is the beginning, 


the firstborn from the dead,


so that in everything he himself should be preeminent,

19 
for in him all the fullness [of God] was pleased to dwell,

20 
and through him to reconcile unto himself all things,



having made peace by the blood of his cross,


through him, whether things on the earth or in the heavens.
Key words and themes

· Image (“Icon”) of God – Man was created in the image of God (that is, with true knowledge and fear of God and dominion over creation) (Gen 1:26-28), but lost the image due to his unfaithfulness (Gen 5:1-3; 7:5-6).  The image begins to be renewed by faith in Christ (Col 3:10; Eph 4:20-24).  Even sinful man enjoys a special place in creation because this image may be restored in him (Gen 9:6). 
Christ is said to be “the image of the invisible God.”  He also bears the image once lost among man as the “second” or “last” Adam (Rom 5:12-21; 1 Cor 15:45)
· Firstborn – The firstborn child often has special rights and responsibilities—a special stature in the family.  The term doesn’t necessarily indicate the first child among others, but can simply indicate pre-eminence, a position of right and dignity (Ps 89:26-27; Ex 4:22; Jer 31:9).
· Thrones, dominions, rulers and authorities – words used in Jewish intertestamental literature for angels, also used in various Gnostic systems of emanations.  Paul lumps all these together in one lot.
· Fullness (pleroma) – this term was frequently used by Gnostics to describe the system of “divine emanations,” the “spirit world” (see pp. 3-4).  
· The Body of Christ – Paul speaks frequently of the Church as the Body of Christ (1:18, 24; 2:19; Eph 1:22-23; 4:16; 5:23) and of Christ as the Head connected to that Body (1:18; 2:19; Eph 1:22; 4:15-16; 5:23).  Frequently, the Body of Christ language is expressive of the unity of the Church in Christ, accomplished in Baptism (1 Cor 12:12-13, 20; Eph 2:16; 4:4-6; Col 3:15).
· Reconcile – Two bodies that have been alienated from each other are restored to fellowship (katalassein - 1 Cor 7:11; Rom 5:10; 2 Cor 5:18-20; apokatalassein – Eph 2:14-16; Col 1:20, 22).  

The structure of the Christ hymn consists of two major divisions (starting with “who”), which are held quite tightly together by parallel structure and phrase repetition.

1:15-1:18a: the Son in relation to _______________ by virtue of his work of _______________

1:18b-1:20: the Son in relation to _______________ by virtue of his work of _______________

What is common to the two divisions?
Where does the hymn start and end (if we include the “prologue” of 1:13-14 at the beginning)?  If Paul starts and ends with his “best evidence,” as most competent writers would, where does this suggest we see who God is most clearly?  (1 Cor 2:2; Gal 3:1)
Christ and Creation

(15) God according to his nature as spirit is invisible.  Paul says Jesus is the image of the invisible God—we might say, the only discernable and reliable “signature” of his nature and work in the world (John 1:1, 18; 14:8-10).  What difference does it make what “image” of God we look at, and how (Rom 1:18-23)?  What does this have to do with the situation in Colossae?
The language of image can also be related to Christ’s taking on the human nature.  Where else do we see the language of God’s image?  What happened to that image?  What does Christ have to do with it?  (see above in “key words and themes” for hints)
 “the firstborn of every creature” – In what two ways could this passage be read to place Christ in relation to creation?  Is Christ the supreme part of the created order, or above it as Creator? 

Arius (c. AD 256-336), claimed that the Son is neither co-eternal nor of the same substance with the Father, but stands at the head of creation.  What did the council of Nicaea have to say about this (hint: they put it in the creed!)  (For a few passages that guide our understanding, see John 1:1, 18; 10:10; Php 2:5-10; Col 1:16-17.)  What must we say firstborn means here, based on the broader witness of Scripture (and on the Nicene Creed, which summarizes Scripture)?
 (16-17) “in (or by),” “through,” and “for” “him were created all things.” … “in him all things have their existence together.” – To which Person of the Trinity do we usually attribute creation and preservation?  Is the Son left out of this work?
We seem to live in a world beset by chaos: accidents happen, resources wax and wane, markets fluctuate, but who is in charge, and to what is everything inexorably leading? (Matt 28:18; John 16:33; Heb 2:8-9; Isa 11:1-2, 6-9)
What particular part of creation does Paul emphasize?  What might be his purpose in doing so, given the context (e.g. 2:18)? (See also Rom 8:38-39.) 
Paul gives a list of the philosophical constructs proposed as mediators between God and men, effectively the manipulable cogs in the Gnostic world machine.  If we were writing today, how might we fill out such a list?

(18a) Verse 18a forms something of a transition between the two divisions; structurally “and he himself is the head of the body, the Church” falls in the first part, but has to do with the work of redemption.  What does this connection suggest (see Eph 1:22-23)?
What does it mean for a Christian understanding of the world that Christ is the creator of and firstborn with respect to every living thing?
Christ and Redemption
(18b) “who is the beginning, the firstborn from the dead” – Read Rom 8:28-30.  What is the effect of Jesus’ resurrection?
What does the use of this kind of language in speaking of redemption suggest (consider its relation to the first part of the hymn) (2 Cor 5:14-21; Gal 6:15)?

“that in everything he himself should be preeminent” – When will we see (or have we seen) this fulfilled? What assurance do we have that this will fully take place (Matt 28:18; Php 2:5-11; Heb 2:8-9)?
(19) “for in him all the fullness was pleased to dwell” – The term “fullness” or “pleroma” was frequently used by Gnostics to describe the system of “divine emanations,” the “spirit world.”  Paul “reclaims” it here.  What does it signify?  How does he later clarify what it means (2:9)?

What tense is used in 1:19?  To what event does Paul refer?  In 2:9 what tense is used?  What does this mean?
 (20) “and through him to reconcile unto himself all things” – How and where does Christ reconcile all things(note heaven and earth…earth and heaven)? What is the scope of this reconciliation (Eph 1:10; Gen 3:17-18; Ps 148; Rev 5:13)?  How does this adjust our perspective on life in the Church militant (Rom 8:18-25)?
What does the “blood of the cross” tell us about this reconciliation (Matt 26:28; John 19:34; Heb 10:22)?

What does it mean for a Christian understanding of salvation that Christ is the reconciler and beginning and firstborn from the dead?

Questions for further discussion

Instead of describing Christ’s work in terms of the end (eschatology), Colossians links redemption to the beginning (protology).  What does it mean to relate creation and redemption as the Christ hymn does (both in Colossae and for us)? 
In the Church, God openly tells us his will (1 Tim 2:3-4) and shows us the means by which he works (Matt 26:26-29; 28:18-20; John 20:22; Acts 2:38-39).  In creation, God tells us he works for our good (Rom 8:28) but often works simply according to his inscrutable will.  What comfort might we draw from the Colossians Christ hymn in times of affliction?

Colossians was written somewhere around AD 61-63, about 30 years after Christ’s death and resurrection.  What does this hymn have to say to modern critics who would suggest that the worship of Jesus as divine developed only gradually in the centuries that followed?
2.1.3 Main Exposition and Resolution (1:21-2:23)

Having set out his central themes of ministry, soteriology, and Christology in the preceding overture, Paul turns to address the central issue at Colossae: how the Colossians will be brought to spiritual maturity.
2.1.3.1 The Ministry of Reconciliation (1:21-29)

How does Paul describe the Colossians’ relationship with God before their reconciliation (1:21), and what does that reconciliation entail?

What is God’s goal in reconciling the hearers (1:22; for “blameless” see 1 Cor 1:4-9)?

What is God’s means of reconciliation (1:22-23)?  Is it something that goes on now, in the minds of the Colossians, or something past and accomplished?  Why does it matter?
Paul has rejoiced in God’s work among the Colossians; now he rejoices in his sufferings (1:24)!   What does it mean when Paul makes the rather bold statement, “in my flesh I am filling up what was lacking in Christ’s afflictions” (2 Cor 4:10-11; 9:4-5)?  
How do we join Paul in suffering with and for the sake of Christ, and rejoicing in it (Matt 5:10-12; 1 Pet 4:1-19; Rom 5:1-5; 2 Tim 3:12)?  
What could this say about our vocation in Baptism and our many vocations (Col 2:11-12)?
How is Trinity Evangelical Lutheran Church filling up Christ’s suffering in this place?

The Church is joined to Christ not only in suffering but also in exaltation.  How is the day-to-day life of the Church connected to Christ’s exaltation (compare 1:24 and 1:18)?  
What does the Church do to ensure the Body goes where the Head has gone (1:28; Matt 7:24-27; 28:20)?
Paul speaks of Christ and his presence among the believers as a mystery—in fact as the mystery, God’s mystery (1:26-7; 2:2; 4:3).  Others in Colossae may offer various other mysteries, but how is this all-important mystery made known to the saints (1:25-27)?
Who is really doing all this work (1:29; 2:12; Acts 1:1-2)?

2.1.3.2 True Knowledge (2:1-5)

Paul now contrasts his ministry of the Word of Christ and the Sacraments, of the mystery of an accomplished reconciliation with God in his body of flesh, with that of those who would teach a different mystery among the Colossians.

What tack does Paul begin to take in approaching the “Colossian heresy,” a positive or a negative one?  What can we learn by this as we interact with the world around us and those who hold competing spiritualities?

Where does encouragement for the saints come from (compare 3:15-17)?

We have seen many references to wisdom already.  Paul says all the treasures of wisdom and knowledge are hidden in Christ.  What does he mean by this hiddenness (compare Luke 10:21-23; 1 Cor 2:2, 6-8 )? 
Where is the “hidden secret” made plain (Eph 3:8-10; 1 Cor 1:20-25)?
What is Paul talking about when he says he is present with the Colossians “in the (S/s)pirit” (compare 1:8)?

2.1.3.3 The Fullness of Christ (2:6-15)

This section is the beating heart of Paul’s letter.  2:6 can serve as an outline for the letter: first the faith received by the Colossians is laid out; then Paul sets about showing them how it defines their lives in Christ.  In this central part of the exposition of the faith, he emphasizes two topics:
First (2:8-10), he holds up what as the most important thing?
In 2:6, the actual phrase is “the Christ, Jesus, the Lord.”  We could see this as a “double creed.”  What is Paul saying about Jesus in connection with the Old Testament?
Does Paul speak of hearing about Christ, or about receiving Christ?  What’s the difference?  What happens to us on Sunday mornings?
What might a “philosophy of empty deceit, which is in accord with the tradition of men (Mt 15:2) and with the elements of the world (see 2:20; Gal 4:3, 9; Acts 17:32) and not in accord with Christ” look like? 
It sounds at first like a difficult thing to identify—but what is the diagnosing symptom of any such deceptive philosophy (2:2-3)?
By saying “the whole fullness of deity dwells in him bodily” Paul elaborates on the truth he expressed in the Christ Hymn in 1:19 (now he adds “of deity,” a word used only here in the New Testament).  What else has changed (look at the tense of the verb), and what does it mean for the Incarnation of the Son of God?  
With what words do we typically confess this truth today?

Why is this an important element of the Gospel (Heb 2:17-18; Luke 24:36-43; John 20:24-25)?  What crucial teaching does it uphold regarding the Lord’s Supper (Matt 26:26-29; John 6:54-58; FC SD VIII:29)?
Second (2:11-13), how does he connect his hearers with this most important thing?  I.e., is it a disconnected reality he now has to tell them about, or something they have already been made partakers of (compare 1 John 2:20-21, 26-27)?
Does Paul speak of Baptism as something one does to oneself, or something passively experienced?  
Does Paul speak of Baptism as sign of something, or as doing something?  What (Mk 16:16; Titus 3:4-7; Rom 6:3-7)?
What does this simple fact have to say about the Christian life (2:12; Gal 3:1-6)?

What comfort is there in this, both for us and for our children?  What task, though, does it make a part of Christian life?
Luther on Baptism (LC IV:77, 84-86, Tappert)

Baptism remains forever.

Therefore let everybody regard his Baptism as the daily garment which he is to wear all the time.  Every day he should be found in faith and amid its fruits, every day he should be suppressing the old man and growing up in the new.  If we wish to be Christians, we must practice the work that makes us Christians.  But if anybody falls away from his Baptism, let him return to it.  As Christ, the mercy-seat, does not recede from us or forbid us to return to him even though we sin, so all his treasures and gifts remain.  As we have once obtained forgiveness of sins in Baptism, so forgiveness remains day by day as long as we life, that is, as long as we carry the old Adam about our necks.
When Paul speaks of the Colossians as well-founded (e.g. in 2:5), even though they falter, why can he do this?  To what is he really pointing them when he does?
Paul’s discussion of Baptism is rooted in circumcision.  What did circumcision mean for an Israelite? How were its benefits received by the people (Gen 17:10-14; Deut 30:6; Jer 9:25-26; Rom 2:25-29)?

How did the earlier practice become a stumbling block for the early Church (Gal 2:11-14; 5:1-6)?

In Colossians, how does Paul compare and contrast Baptism with the practice of circumcision (2:11)?

When Paul speaks later of the Christian life, his exhortation will be rooted in his teaching of Baptism’s work on the believer.  How do passages like 3:1-4 and 3:9-10 and 3:12 have to do with the way Paul speaks of Baptism here?

Besides such rather explicit references, when we see Paul speaking of “into Christ” or “in Christ” and “with Christ,” we can see in this section how these prepositions all have a baptismal root.  Baptism thus pervades all Paul says.  How do we speak baptismally in the Divine Service?  How is this baptismal speaking reflective of our whole life in Christ?
Finally (2:14-15), Paul again describes Christ’s work of reconciliation. How does he depict the work of Christ to which we are baptismally connected?

Luther’s Explanation of the Second Article of the Apostle’s Creed

I believe that Jesus Christ, true God, begotten of the Father from eternity, and also true man, born of the Virgin Mary, is my Lord, who has redeemed me, a lost and condemned creature, purchased and won me from all sins, from death, and from the power of the devil; not with gold or silver, but with his holy, precious blood and with his innocent suffering and death, that I may be his own and live under him in his kingdom, and serve him in everlasting righteousness, innocence and blessedness, even as he is risen from the dead, lives and reigns to all eternity.  This is most certainly true.

Christ’s work for us is a great mystery, which God explains to us in a variety of ways (you’ve seen a marvelous running explanation of it in the book of Leviticus!).  In what two ways do Luther, and Paul before him, speak of Christ’s work? [check out (1) 1:13-14; 2:15 and (2) 2:13-14.]
What does the first way of speaking tell us about our power to effect a change in our status on our own?

What does the second way of speaking tell us about whose fault the situation is?

2.1.3.4 True Freedom (2:16-23)

Paul has clearly set out the all-sufficient work of Christ and the certain incorporation of the believer into him.  Now he deals more specifically with some of the issues being raised in Colossae.  His opponents are not advancing the Colossians to new and higher levels of obedience to Christ; rather, they are detracting from the freedom Christ has won them and sapping their confidence in his work by requiring them to do humanly conceived works of religiosity.
“Therefore let no one judge you…” “let no one umpire against you”  What are the Colossian heretics telling people who won’t go along with their teaching?  

How is judgment rightly carried out in the Christian Church?  What is its purpose? (Matt 7:1-5, 15-20; Matt 18:15-20; James 5:19-20)

What kinds of practices is Paul talking about?  Does this ever happen today, that someone imposes regulations on the Church that do not serve the proclamation of the pure Gospel in Jesus Christ?

The practices and teachings descried are of two kinds: some are “Old Testament” regulations (festivals, Sabbaths, …), while others are simply man-made ordinances or philosophies.  What does Paul have to say about requiring the Old Testament ceremonial laws, once commanded by God, to be observed in the Church?  Can the Christian grow in any way by the required observance of these things? (2:16-19)

How does the language of shadow and substance influence how we read the Old Testament?  How is it of use to us as Christians (1 Cor 10:1-11; Rom 15:4)?  How do we really understand what Christ accomplishes at the cross (Col 2:20; Heb 9:22)?

Paul speaks of the whole body growing together with the growth that comes from the Head.  How does this happen in actual practice?  What does this mean for the life of Christians and the Church?
The Colossians also faced man-made ordinances and philosophies.  Paul uses his concepts of Christ’s relation to creation and of Baptism to nullify all these as ways of approaching God more closely (2:20-23).  How does Paul’s understanding of Christ and creation nullify these approaches?

Paul says humanly –conceived schemes of “sanctification” are of no value in stopping the gratification of the flesh?  Does this accord with our experience?  What is included in this idea of “gratification” or “satisfaction” of the flesh?  (Hint: does only outward, gross sin serve to puff up the “Old Man’s” pride before God?)  (Luke 18:18-27)
Jesus also faced controversies with Jewish leaders who expected true believers to submit to a host of manmade regulations, some of which they held to overrule divine mandates (Mark 7:1-22). 
How does Baptism compare to all these things (both circumcision, as the head of the ceremonial practices, and all the humanly-conceived means of controlling the flesh) (2:23; 2:11-12)?

Does the fact that we are baptized mean we can just let our flesh go where it will, indulging its desires (Col 3:1-5; Rom 6:1-14)?  Where is the right place to begin talking about sanctification, about “cleaning up our act?”
2.2 Exhortation: The produce of the Gospel in Christ Jesus (3:1-4:18)

After preaching the Gospel of Christ, Paul moves on to explain what the new life in Christ looks like in practical terms.  In this section, we’ll see many reminders of what has come before (as we would expect, since Christ, who has been presented, is the head of Church and creation!)  Paul wants to show how Christ is both the sufficient hope for the life to come and the sufficient guide for the life in which we now live, that no other philosophies or religious ideas need to be added to his proclamation to carry us on to completion, as ones mature in Christ.  Paul’s own words are fitting a fitting outline of the two major parts of the letter: “Therefore, as you received Christ Jesus the Lord, so walk in him, rooted and built up in him and established in the faith, just as you were taught, abounding in thanksgiving” (2:6-7).
2.2.1 The Christian Life (3:1-4:6)

Paul’s description of the Christian life proceeds in four parts: the first, foundational part (3:1-4) focuses on the themes of death and life; the second (3:5-17) speaks in terms of putting off the old and putting on the new; the third (3:18-4:1) explores how Christians function in their stations in life, according to the new life given them; and the fourth (4:2-6) exhorts the people to watchfulness and prayer, particularly that the Word of life that invigorates the Colossians may go forth unhindered throughout the world.  All are rooted in Paul’s teaching of Christ’s all-sufficiency, and our sharing in it through Holy Baptism.
2.2.1.1 Death and Life (3:1-4)

Paul’s whole discussion of the Christian life starts with “Therefore, if…” There is one fundamental event in which the Christian is raised with Christ, on which all else depends.  What is that event, and how does the present section connect with how Paul discussed it so far (2:11-14)? (3:1 shares an identical verb, even in form, with 2:12: “you have been raised together with.”  Yes, that is all one word in Greek.)  
This section on sanctification seems to start with a condition, “If…” But what might we say about that condition?  Does it depend on us?  What does this mean for the proclamation of the Gospel to the baptized who experiences terrors of conscience in his continuing struggle with sin?
What does Paul mean when he suggests setting the mind on things above (Jn 8:23; Gal 4:26; Phil 3:14), rather than things on the earth?  What might his Gnostic opponents have suggested using perhaps similar language (2:16-23)?  But… (1) Where is Paul going in what is to follow—heady spiritual things or practical, everyday life things? (2) Where has Paul shown us the heavenly realities are clearly portrayed for and conveyed to us?
Paul has just said that the practices of the heretics are “of no value in stopping the indulgence of the flesh”… so indulgence of the flesh is something the Colossians are wrestling with.  This stands seemingly in stark contrast to “you have died, and your life is hidden with God in Christ.”  The man that has died has ceased from sinning!  But still we struggle with sins and with Sin in our daily lives.  The Christian in this life is simultaneously saint and sinner!  How is Paul suggesting we deal with this?  Where is certainty to be found (and from where does true sanctification come)?
Paul stresses Christ’s Ascension (also see 2:9’s tense).  We usually speak mostly of “death and resurrection.”  Why might stress be laid here in this letter?  Why ought we not forget about Christ’s Ascension as part of the Gospel?

How is eternal life related to the life we live now in the body (see also Gal 2:20)?  What does Paul say elsewhere in this letter about how that life appears in the “now” as opposed to the “not yet?” (see, perhaps, 1:24, 29; 2:4, 8-9; 3:5,12-13, 22; 4:18)  Where do we find certainty of our true status (2:11-12)?
When Paul speaks of “glory,” what is he talking about (Ex 33:18-23; 40:34-35; Lev 9:22-24; John 1:14-18)?  In contrast to perfectly manicured golf courses on which we’ll always hit holes-in-one, what does Scripture say is the central feature of heaven (see also Rev 21:22-22:5)?  
2.2.1.2 Put Off and Put On (3:5-17)

This part continues the idea laid out in the previous section, but with new imagery; instead of death and resurrection, Paul now uses the image of putting off the old man and putting on the new.  We’ll note how vividly Paul speaks again in this section of Baptism!
In verse 5, Paul says, in the imperative “Put to death!” Aha! He is telling us to do something!  But where does this “doing” come from (See 3:1, and through that 2:11-12)?  Would we do well to understand this imperative as “Be what you are in Christ!”?
The old man and his desires.  What kinds of thoughts, words and deeds does Paul attribute to the old man (3:5, 8-9)?  Note how he moves from specific and physical/external to general and internal/mental.  Why might he do this?  What does he call the seemingly most insignificant of these sins?  What is the root cause of all sin (Matt 15:18-19)?
Verse 6 may end with the phrase “upon the sons of disbelief.”  It is well-attested but missing from two important manuscripts.  Does its inclusion or exclusion change how we understand this passage? (see also 3:7 and Eph 2:2; 5:6)  Do those who are in Christ have to fear God’s wrath (John 3:35-36; Rom 5:9)?
Where does the old man meet the doom Paul speaks of (Rom 6:6; Col 2:11-12; 3:9; Small Catechism)?
The new man, who is being renewed unto knowledge according to the image of him who created him.  What describes the new man that is to be put on by the one baptized into Christ?  Is the baptized immediately fully renewed in this image, or is it a gradual “process” (see also Eph 4:22-24; Rom 8:29; 1 Cor 15:49, 53-54; 2 Cor 5:2-4; Phil 3:21)?  
How does the idea of being renewed in “knowledge” go along with the loss of the image in the first place?
Would the life of the Christian be better described as a striving to be something one is not, or a striving to be what one already is (Rom 13:14)?

Which of these is a better picture of “sanctification” over time?  What is the “baseline”?
 SHAPE  \* MERGEFORMAT 



Scripture speaks occasionally of forgiveness as a matter of putting off and putting on (Is 52:1; 61:10; Zech 3:1-5).  In the early Church, it was the practice to disrobe for Baptism and then be clothed in a special white garment for the subsequent Divine Service.  How might this contribute to our understanding of this passage (by showing what was going on, or what might have been the liturgical expression of texts like this)?
How does Paul describe the demeanor of the new man?  Where do we learn what these things look like?  When he says “Put on then…and on top of all these put on love,” what part of the “outfit” is love pictured to be (Rom 13:9; 1 Cor 13; Gal 5:14)?  How does it run through the letter (1:4, 8, 13; 2:2; 3:14)?
When Paul speaks both of the works of the old man and the works of the new, is he speaking as to individuals or as to a community?  With whom is the “peace” of which Paul speaks (3:5)?  How comprehensive is it (3:11)?  What comprises the unity of the Church?
Humility was in Greco-Roman culture a disposition appropriate only to slaves. Paul exhorts Christians to humility.  Why (Phil 2:5-7)?  What does our culture think of humility?  What does this mean for us in the modern world, practically speaking (is it an attitude people around us should be able to perceive)?
What is the Christian community, the Body of Christ, called to do together (3:15-17, cf. Eph 5:15-21)?  How specifically are we carrying out Paul’s admonition here at Trinity?  
Worship.  Where does Paul see the life of the Church particularly centered, and what goes on there?  What is the point of gathering for worship?

Does he give any examples of “hymns, psalms, and spiritual songs” in his letter (which would have been read in that setting)?  How would these and other Scriptural examples guide our selection of hymnody for the Christian congregation?  What explicit features or functions of the Church’s singing does he describe in 3:16-17?
When Paul speaks of psalms, hymns and spiritual songs, what is he identifying?  When Paul speaks of spiritual things, of what (whom) is he speaking?  Through what does that one carry out his work?  What might we infer from this about the content of songs appropriate for use among us?

Paul concludes with a note of thanksgiving.  Paul’s letter is full of thanksgiving!  What does it mean when we give thanks for a meal?  When we give thanks for our salvation and life together as Christians?  To do anything whatsoever we do in thanksgiving?
Dr. Deterding sums up this section (with assonance) as showing Christ as the “epitome, enabler, and example” of the Christian life.  How does this fit here and with the whole of the book?  Is this a helpful picture for us?
2.2.1.3 The Table of Duties (3:18-4:1)

Not unlike Luther in our Catechism, Paul begins to wrap up with a table of duties, instruction on how what he has said before impacts the common vocations of Christians.  He thus does not, like his Gnostic opponents, make our earthly lives of less value, but grounds them in Christ, just as he has already said (3:12-14):  “Having put on a heart of compassion, kindness, humility and patience, putting up with one another and forgiving each other…so also, you do.  Over all these put on love, which is the bond of perfection.”  All these are worked out in the context of vocation.  Serving in vocation is just as much a part of the life of faith as worshipping, forgiving, giving alms, etc.  What enlivens the Christian to live this way, as the root of all Christian vocations (see preceding sections, and the occurrence of in the Lord here!)?
Marriage (3:18-19).  In just a couple of verses, Paul describes the relationship of man and wife in the Lord.  To “go on being subject” involves “recognition of an ordered structure” with the connotation “submission in the sense of voluntary yielding in love.” [Deterding, 165]  A literal rendering from the linguistic roots would say “be put in arrangement under.”  Paul elaborates on the same idea in Eph 5:22-33.  What characterizes the attitude of the wife toward her husband?  The attitude of the husband toward his wife?  Let’s fill in the picture with a few related passages: 1 Cor 13:5; Phil 2:3-4; 1 Cor 15:28; Phil 2:5-11; Eph 5:25.  How do we see Christ as the “epitome, enabler, and example” for both man and wife?
How does our society define marriage today (in terms of what goes on, and also, sadly, who might participate)?  How does Paul’s picture differ?
Some
 argue from passages like Gal 3:27-28 (“For as many of you as were baptized into Christ have put on Christ. There is neither Jew nor Greek, there is neither slave nor free, there is no male and female, for you are all one in Christ Jesus.”) and 2 Cor 5:17 (“Therefore, if anyone is in Christ, he is a new creation.”) that the Gospel abrogates social structures like marriage between one man and one woman, bringing a new freedom from these things.    What might we say on the basis of passages like Col 3:18-19 to such arguments?  (Hint: what is reconciliation about, and how is Christ the Redeemer related to Christ the Creator?)
Family (3:20-21).  Children’s relationship to their parents, and fathers’ relationship to their children, are established in the Lord.  Paul pointed out a definite order between husband and wife; now he emphasizes a definite order between parents and children.  What does this mean in practice in the Christian home?
Does Paul merely speak about the children or to them?  In Roman culture, underage children had the status of slaves.  What does their address here suggest about their place in the church?
How is such order established in the family, of husband and wife, parents and children, (consider “in the Lord (3:18),” and how Chapter 3 begins)?  Is this a matter of personal initiative or a working of the Spirit?  How is it moved along to completion?

Economic sphere (3:22-4:1).  Now Paul turns to the economic sphere—the relation of slaves to their masters.  Who is the real master slaves are serving by their faithful obedience, and masters are serving my their faithful oversight?  
We are not bound to our employers the same way that slaves once were.
  What does Paul’s instruction, then, mean for us in the workplace?
With the idea of “inheritance” (3:24), Paul returns to a theme he mentioned at the outset (1:12), rooting this whole section’s exhortation again in the proclamation of the Gospel.  What should our perspective be on things and service in this present evil age?  What motivates us to keep living in an orderly manner, upholding the structures into which we have been placed, even if they become burdensome?
Paul describes relationships of faithful submission and headship.  In our lives in the sinful world, relationships aren’t perfect: those who ought to submit may not, and those set in authority may be unfaithful with their authority.  How would Paul encourage Christians to deal with the imperfections in such relationships?  To what ought they bear witness by their actions?

On your own, review Luther’s Table of Duties and see how his instruction compares with Paul’s!

2.2.1.4 Watch and Pray (4:2-6)
Paul began his letter thinking of the ongoing mission of the Church, as the preaching of the Gospel has had its impact in Colossae and is continuing to have it throughout the world.  He returns again at the end to this theme, leaving the Colossians where he picked them up—as part of the one, holy, catholic and apostolic Church as it exists wherever Christ is preached and his Sacraments are administered.  For Paul, the Christian life cannot be contemplated apart from the wholeness of the Church in Christ.  As Christian you do not exist alone, but in relation to God and your brothers in the faith.  Paul advises prayer and watchfulness in faith, for the life of the Church.
What does “watch and pray” remind you of? (Mt 26:41)
What does it mean to have speech seasoned with salt? (Lev 2:13; Matt 5:13-16; Mark 9:50)  Is Paul speaking purely of Christian witness here, or something broader?
Paul speaks often of the Church at prayer.  How do we pray for each other?  Solicit prayer from one another?  What is the value in doing so?
Paul mentions two necessities: he must speak (4:4), “how it is necessary for me to speak,” and the Colossians must speak (4:6), “how it is necessary to answer each one” (On the latter, see also 1 Pet 3:15-16).  Proclamation is a matter of necessity.  How is this worked out in our lives as members of Trinity? 
2.2.2 Concluding Matters (4:7-18)
Paul’s letter to the Colossians concludes with some personal notes and practical matters.  We spoke of much of this material in the beginning of the study, as we considered the epistle’s historical context.  Of whom might we make special note here?
In understanding how we might put Colossians into practice, we have the benefit of knowing of an ongoing practical situation in Colossae.  Let’s put ourselves into their shoes for the moment: If you were part of the Colossian congregation hearing this letter, how would it equip you to help Onesimus and Philemon be reconciled to each other?  
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� Some like Rev. Christian Batalden Scharen in the ELCA publication The Lutheran, Mar 2003, in his article, “Gay Christians: Symbols of God’s new creation.”


� Since Dr. Nordling gave us a fine overview of the role and place of slaves in the first century, I won’t belabor that here.  Dr. Deterding’s commentary has brief and helpful remarks on pp. 171-6, if you are interested.
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